
Refuting the Theology
of Praise & Worship
It is really not  that hard to do.



Definitions
Proponents of Praise & Worship Theology use vague or misleading 
definitions to common words.



What is Worship?

ÅOur first example is the book Worship Matters: 
Leading Others to Encounter the Greatness of God  
by Bob Kauflin .

ÅPublished in 2008 by Crossway.

ÅOne of the most popular books today on òleading 
worshipó.

ÅRecommended by Mark Dever, Albert Mohler, John 
Frame, Matt Redman, D.A. Carson, Randy Alcorn, 
Bruce Ware, Stuart Townsend, and Wayne Grudem.



Looking for a Definition



what worship is, p. 17



what worship isnõt, p. 25



So, What is Worship?
In 303 numbered pages, Kauflin never once defines what worship is.



What is Worship?

ÅWe now look at How To Worship a King: Prepare 
Your Heart, Prepare Your World, Prepare The Way  
by Zach Neese.

ÅPublished 2015 by Gateway Create Publishing

ÅThis book contains almost every trick used by P&W 
promoters.

ÅIn spite of  having a chapter titled òWhat is 
Worship?ó, this book never really defines what 
worship is.



What is Worship?

ÅNeese comes close to defining 
worship is noting the etymology of 
the English word Worship  on p. 
53-57



What is Worship?
ÅOf course, you can also simply give 

vague definitions that do not hold up 
to any sort of scrutiny.

ÅHe never expounds or defends this 
statement

ÅFrom p. 70:



What is Worship?

ÅMuch of Neeseõs book contains 
pointed remarks against 
òdenominationsó.

ÅMany times, he just contrasts his 
concept of worship with that of 
òdenominationó strawman he 
creates.

ÅNote this quote on p. 4: òWorship 
is the opposite of religion.ó

ÅEssentially, he is blaming order, 
boundaries, traditions, leadership, 
culture, etc. as the antithesis of 
true worship.



So, What is Worship?
In 291 numbered pages, Neese never gives a true definition of worship.



What is Worship?

ÅNow letõs look at a more conservative approach to 
worship and see if there is a definition to be found.

ÅWe now turn to John MacArthurõs book Worship: 
The Ultimate Priority .

ÅPublished 2012 by Baker Publishers

ÅWhat do we find?  DEFINITIONS!!!



An actual definition!
ÅIt does not take long for MacArthur to 

define what he is writing about.

ÅFrom p. 10:



Another one!

ÅThroughout the book, 
MacArthur develops a 
working definition of what 
worship is.

ÅThe final, fullest version of 
that definition is found on 
p. 165:



What is Worship?

ÅNext, we turn Worship in Song: A Biblical Approach 
To Music And Worship by Scott Aniol

ÅPublished 2009 by BMH Books.

ÅIn this conservative book about worship, what do we 
find?  DEFINITIONS!



Definitions!!!

ÅIn chapter two, òWhat is Worship?ó gives seven 
definitions by other authors before developing his 
own.



Definitions!

From pages 23-24:



Definitions!
ÅFrom page 34:



Conclusion #1

ÅProponents of P&W willingly give 
vague definitions to terms like 
worship.

ÅWe may only speculate that the reason 
behind such vague definitions, but 
perhaps it is because:

¶They want their teachings as widely 
applicable as possible.

¶They do not want to be òjudgmentaló or 
òdenominationaló.

¶They promote experience over settled 
truth.



Word Studies
Proponents of Praise & Worship Theology often use misleading or 
unscholarly word studies of Hebrew and Greek words.



Hebrew Word Studies

ÅVariations of these word studies go back to the 
earliest days of P&W in the late 1940õs and early 
1950õs.

ÅThe primary technique was to look up the Hebrew 
words and definitions in a Strongõs Concordance.

¶This is generally not a sound practice, as Strongõs only 
gives the definition for the root word while ignoring 
many importance factors such as tense, voice, or mood.

ÅTo examine their approach, we will examine the 
seven Hebrew words highlighted in the book Holy 
Roar: 7 Words That Will Change The Way You 
Worship  by Chris Tomlin and Darren Whitehead.



#1 - Yadah
ÅVerb

ÅStrongõs: H3034 

ÅUses: 114x total, 67x in Psalms

ÅKJV translations: praise (53x), give thanks 
(32x), confess (16x), thank (5x), make 
confession (2x), thanksgiving (2x), cast (1x), 
cast out (1x), shoot (1x), thankful (1x).

ÅStrongõs definition: A primitive root; used 
only as denominative from yad; literally, to 
use (i.e. Hold out) the hand; physically, to 
throw (a stone, an arrow) at or away; 
especially to revere or worship (with extended 
hands); intensively, to bemoan (by wringing 
the hands) ñ cast (out), (make) confess( -ion), 
praise, shoot, (give) thank( -ful , -s, -sgiving ).



#1 - Yadah
ÅThe primary root is òto cast with the 
handó. That can be applied to shooting 
arrows (Jeremiah 50:14), throwing a 
rock (Lamentations 3:53), or expelling 
someone (Zechariah 1:21).

ÅHowever, the overwhelming majority of  
uses of this word have nothing to do 
with literally throwing anything. 
Instead, we find this word translated as 
òconfessó, or ògive thanksó, or òpraiseó.

ÅThe connection seems to be in 
acknowledging oneõs guilt by raising 
hands in identification or surrender 
(Leviticus 5:5, Numbers 5:7), in 
expressing thankfulness by pointing 
toward or marking its object (II Samuel 
22:50, Psalm 92:1), or in raised hands to 
God in giving Him honor (Genesis 29:35, 
Psalm 33:2).

ÅAnother question with yadah  is whether 
the emphasis is on the hand or what the 
hand casts. 

ÅPerhaps the emphasis is not on the 
raised hand in praising God but on the 
praises that are cast out to Him. 

ÅAn illustration of this is Psalm 33:2, 
where we find praising ( yadah ) God 
with an instrument. 
¶Is there literal hand -raising to God, a 

literal hand extended to the harp, or are 
the praises being figuratively thrown out 
towards God?



#2 - Halal
ÅVerb

ÅStrongõs: H1984

ÅUses: 165x total, 94x in Psalms

ÅKJV translations: praise (117x), glory (14x), 
boast (10x), mad (8x), shine (3x), foolish (3x), 
fools (2x), commended (2x), rage (2x), 
celebrate (1x), give (1x), marriage (1x), 
renowned (1x).

ÅStrongõs definition: A primitive root; to be 
clear (orig. Of sound, but usually of color); to 
shine; hence, to make a show, to boast; and 
thus to be (clamorously) foolish; to rave; 
causatively, to celebrate; also to stultify ñ 
(make) boast (self), celebrate, commend, 
(deal, make), fool( - ish , -ly ), glory, give (light), 
be (make, feign self) mad (against), give in 
marriage, (sing, be worthy of) praise, rage, 
renowned, shine.



#2 - Halal
ÅI find a much truer emphasis should be 
placed on the ideas of òshiningó, 
òfocusingó, or òrevealingó. 

ÅIt used to describe light sources 
emanating their light (Job 29:3, 31:25), 
revealing through action an inner 
madness or insanity (I Samuel 21:13, 
Jeremiah 50:38), boastful claims from a 
prideful heart (Psalm 10:3, Proverbs 
27:1), and revealing outwardly an inner 
foolishness (Job, 12:17, Psalm 75:4)

ÅThere is no hint of òravingó or being 
òclamorously foolishó in the proper 
use of halal. Those that claim so 
misapply the connection with 
madness to the broader application 
of the word.



#3 - Zamar
ÅVerb

ÅStrongõs: H2167

ÅUses: 45x total, 41x in Psalms

ÅKJV translations: praise (26x), sing 
(16x), sing psalms (2x), sing forth (1x).

ÅStrongõs definition: A primitive root 
(perhaps ident. With zamar  through 
the idea of striking with the fingers); 
properly, to touch the strings or parts 
of a musical instrument, i.e. Play 
upon it; to make music, accompanied 
by the voice; hence to celebrate in 
song and music ñ give praise, sing 
forth praises, psalms.



#3 - Zamar
ÅBy itself, zamar  means to play a 

musical instrument (Psalm 33:2, 
144:9), but it appears to be a more 
inclusive word including instrumental 
and vocal music, probably together.

ÅIt is interesting to note that zamar  
occurs in the same (and sometimes 
adjacent) verses with other praise or 
musical terms in 39 of its 45 
appearances.

ÅSince the preponderance of uses seem 
to combine instrumental and vocal 
terms, I think it is safest to assume it 
will generally mean a combination of 
the two. 

ÅI think the fact that so many other 
terms appear around it means it is a 
very generic word.

ÅMost P&W teaching on this verse 
highlight only the instrumental part 
of its definition and ignore its 
connection to singing.

ÅMost P&W use this to promote music 
creating an atmosphere for worship.



#4 - Todah
ÅNoun 

ÅStrongõs: 8426 

ÅUses: 32x total, 12x in Psalms

ÅKJV translations: thanksgiving (18x), 
praise (6x), thanks (3x), thank 
offerings (3x), confession (2x).

ÅStrongõs definition: From yadah; 
properly, an extension of the hand, i.e. 
(by implication) avowal, or (usually) 
adoration; specifically, a choir of 
worshippers ñ confession, (sacrifice 
of) praise, thanks( -giving, offering).

ÅThis is the noun form of the verb 
yadah  that we already covered.

ÅTHIS IS NOT A SEPARATE WORD!



#5 - Barak
ÅVerb

ÅStrongõs: H1288 

ÅUses: 330x total, 75x in Psalms

ÅKJV translations: bless (302x), salute 
(5x), curse (4x), blaspheme (2x), blessing 
(2x), praised (2x), kneel down (2x), 
congratulate (1x), kneel (1x), make to 
kneel (1x), miscellaneous (8x).

ÅStrongõs definition: A primitive root; to 
kneel; by implication to bless God (as an 
act of adoration), and (vice -versa) man 
(as a benefit); also (by euphemism) to 
curse (God or the king, as treason) ñ X 
abundantly, X altogether, X at all, 
blaspheme, bless, congratulate, curse, X 
greatly, X indeed, kneel (down), praise, 
salute, X still, thank.



#5 - Barak
ÅThis word carries the ideas of 

kneeling before someone as in homage 
or reverence (II Chronicles 6:13, 
Psalm 95:6), to acknowledge through 
salutation (I Samuel 13:10, II Kings 
4:29), to pronounce a desire of 
goodwill and bountifulness upon 
(Genesis 12:2-3, 49:28), or to be 
specially granted goodness and favor 
(Psalm 5:12, Proverbs 3:33). 

ÅIn a negative sense, it can mean to 
denounce or wish evil upon (Job 2:9, I 
Kings 21:10).

ÅWhen applied to our worship of God, 
we see the ideas of humility (kneeling 
down), acknowledgement, honor, and 
reverence. 

ÅThe primary targets of our blessing is 
either God Himself (Psalm 103:1 -2) or 
His name (Psalm 113:2). 

ÅThis is a heartfelt reaction to Godõs 
glory (Psalm 104:1) and His great 
works (Psalm 28:6). 



#5 - Barak

ÅOn this word, Whitehead literally 
makes stuff up in Holy Roar .

ÅHe claims the word is used 289 times 
in Psalm.  It is only used 75 times.

ÅHe claims that Hebrew scholars say 
that while bowing the person kept 
their eyes on the king, thus making 
the word to mean òtransfixedó.

¶I have yet to fine a single reference to 
this in any other book or resource.



#6 - Tehillah
ÅNoun

ÅStrongõs: H8416 

ÅUses: 57x total, 30x in Psalms

ÅKJV translations: praise (57x).

ÅStrongõs definition: From halal; 
laudation; specifically (concretely) a 
hymn ñ praise.

ÅThis word is basically the noun form 
of the verb halal , so its inclusion as a 
separate word is somewhat 
misleading.



#6 - Tehillah
ÅSince this is wrongly identified as a 

unique word and not one so closely 
tied to halal , some things are usually 
added to the definition:

¶Whitehead adds SPONTANEITY.

¶Others sometimes add that it is a 
SCRIPTURE SONG.

ÅThe divergence on those unnecessary 
additions should prove how weak 
those claims are.



#6 - Tehillah  
ÅGuess where tehillah  is found???

ÅThatõs right, Psalm 22:3.

ÅDoes that teaching sound familiar 
that is found on p. 87 of Holy Roar ?



#7 - Shabach
ÅVerb

ÅStrongõs: H7623

ÅUses: 11x total, 7x in Psalms

ÅKJV translations: praise (5x), still (2x), 
keep it in (1x), glory (1x), triumph (1x), 
commend (1x).

ÅStrongõs definition: A primitive root; 
properly, to address in a loud tone, i.e. 
(specifically) loud; figuratively, to pacify 
(as if by words) ñ commend, glory, keep 
in, praise, still, triumph.

ÅNote ð an Aramaic form of the word 
(Strongõs H2624) is used 5x in Daniel 
and translated as òpraiseó.



#7 - Shabach
ÅThis word does not make it onto all 

the word study lists, probably because 
of the scarcity of its usage, but it is 
the source for the title Holy Roar .

ÅP&W teachers highlight the LOUD 
part of the definition.

ÅHowever, Strongõs is in the only 
language resource I found that 
includes the idea of loud volume.

ÅBrown -Driver -Briggs, Gesenius, and 
other resources DO NOT mention 
anything about being LOUD.



#7 - Shabach
ÅThe consensus on the root definition 
appears to be òto soothe or strokeó. 

ÅA much safer application to praise 
would be òpraising in/through peaceó, 
which is the complete opposite of  the 
P&W materials I have examined.

ÅYet Holy Roar on p. 99 makes some 
extreme claims that do not hold up 
under any sort of scrutiny.

ÅSince there is only 11 occurrences of 
the word, letõs examine them.



#7 - Shabach

ÅPsalm 63:3 - òBecause thy lovingkindness is better than life, my lips 
shall praise [ shabach ] thee.ó

¶Note - Holy Roar  wrongly places the word in vs. 4.

ÅPsalm 117:1 - òO praise the LORD, all ye nations: praise [shabach ] him, 
all ye people.ó

ÅPsalm 145:4 - òOne generation shall praise [shabach ] thy works to 
another, and  shall declare thy mighty acts.ó

These three verses are quoted in Holy Roar , but the it is hard to define 
shabach just by them.



#7 - Shabach

ÅI Chronicles 16:35 ð òAnd say ye, Save us, O God of our salvation, and 
gather us together, and deliver us from the heathen, that we may give 
thanks to thy holy name, and glory [ shabach ] in thy praise.ó

ÅPsalm 106:47 ð òSave us, O LORD our God, and gather us from among 
the heathen, to give thanks unto thy holy name, and to triumph 
[shabach ] in thy praise.ó

ÅPsalm 147:12 ð òPraise [shabach ] the LORD, O Jerusalem; praise thy 
God, O Zion.ó

These verses are also not very clear on the exact definition.



#7 - Shabach

ÅPsalm 65:7 ð òWhich stilleth  [shabach ] the noise of the seas, the noise of 
their waves, and the tumult of the people.ó

ÅPsalm 89:9 ð òThou rulest  the raging of the sea: when the waves thereof 
arise, thou stillest [ shabach ] them.ó

ÅProverbs 29:11 ð òA fool uttereth  all his mind: but a wise man keepeth  
[shabach ] it in till afterwards.ó

ÅEcclesiastes 4:2 ð òWherefore I praised [shabach ] the dead which are 
already dead more than the living which are yet alive.ó

ÅEcclesiastes 8:15 ð òThen I commended [shabach ] mirth, because a man 
hath no better thing under the sun, than to eat, and to drink, and to be 
merry: for that shall abide with him of his labour  the days of his life, 
which God giveth him under the sun.ó

These verses CAN NOT mean òholy roaró:



#7 - Shabach
ÅWhere is the òpowerful effectó of 
raising a òholy roaró in 
stilling/calming (Psalm 65:7, 89:9), 
keeping/holding (Proverbs 29:11), 
praising the dead (Ecclesiastes 4:2), or 
commending mirth/pleasure 
(Ecclesiastes 8:15)? 

ÅYou cannot claim the word means 
òholy roaró or has a òpowerful effectó 
each time it appears when in half of it 
uses it cannot mean what you claim.

ÅAgain, a much safer application to 
praise would be òpraising in/through 
peaceó.



Proskeneo

ÅMuch of the focus in these word studies is 
based on Hebrew but sometimes Greek words 
appear.

ÅHow to Worship a King  highlights the Greek 
word prokeneo (Strongõs G4352).

ÅThis is the primary word used to describe 
worship in the New Testament, appearing 60x.

ÅStrongõs ð òfrom G4314 and a probable 
derivative of G2965 (meaning to kiss, like a 
dog licking his master's hand); to fawn or 
crouch to, i.e. (literally or figuratively) 
prostrate oneself in homage (do reverence to, 
adore):ñworship.ó



Proskeneo

ÅThe primary meaning of this word is to 
prostrate oneself (bow down).

Å It can also mean to kiss the hand; such is done 
sometimes to royalty.

ÅNeese redefines the word to mean òadoreó and 
òto blow kissesó.

ÅHowever, òblowing kissesó is too colloquial for 
a word meaning to do obeisance to someone.

ÅAlso, the idea of kissing here, however minor, 
is far removed from any sort of intimate or 
romantic kiss.



Conclusion #2

ÅProponents of P&W rely on poorly 
constructed and frankly deceptive 
word studies.

ÅNo reputable scholar that I can find 
supports their conclusions.



Physical Expression
Proponents of Praise & Worship Theology often promote the use of 
bodily movement or actions as expressions of worship.



A Logical Fallacy
ÅIn promoting physical expressiveness 

in worship, P&W proponents create a 
òstraw manó to argue against.

ÅThis anti -P&W òstraw manó says 
things like:

¶òWorship must be boringó

¶òWe can only sing old songsó

¶òWe cannot express emotion in churchó

¶òIt is wrong to get excited about Godó

ÅIn reality, proponents  of traditional 
worship say NONE of these things.



Yea, Hath God 
Saidé?

Å It is amazing how two 
people can read the Bible 
and come up with  two 
completely different 
conclusions.

ÅP&W proponents claim they 
are the ones using Scripture 
correctly.

ÅHowever, they game of 
using proof texts rarely 
stands up to scrutiny



Challenge Accepted!
ÅNeese lays down a challenge on p. 120 -121 of How to Worship a King .



Singing and 
Instruments

ÅThe first two points from Neese (p. 
115-118 )are about òSinging Praisesó 
and òPraising with Instrumentsó.

ÅMost churches will not have a problem 
with either of these, though we may 
draw the lines of acceptability 
differently.

¶Example: òSo pick up a guitar, learn to 
wield that ôaxõ if youõre so inclined, and 
praise the Lord!ó (p. 118)



Shouting 
Praising to God

ÅNeese and others make no discernment 
for the types of shouts.

¶There are military shouts, such as in I 
Samuel 4:5-6 and II Chronicles 13:15, 
that are not instructive for praise.

ÅMost of the time, especially in Psalms, 
shouting is an expression of joy.

ÅShouting has its proper place, so the 
problem comes when it is seen as the 
only was to praise.

ÅYou also cannot equate the shouting at a 
ballgame to praise in church.

¶These are two separate things.



Clapping Hands

ÅClapping Hands appears 9 times in the Bible.

¶In II Kings 11:12, the people clapped in joy 
when Joash was crowned.

¶In Job 27:23 and 34:37 people clap 
derisively  to celebrate a victory

¶In Psalm 98:8, the anthropomorphic rivers 
clap their hands in joy.

¶In Isaiah 55:12, the anthropomorphic trees 
clap their hands in joy.

¶In Lamentations 2:15 the passersby clap 
derisively .

¶In Ezekiel 25:6 Ammon claps derisively  
against Israel.

¶In Nahum 3:19 people clap derisively  at the 
fall of Assyria.



Clapping Hands

ÅThis leaves only Psalm 47:1, which 
speaks anticipating the global reign of 
the Messiah.

¶But contextually, the clapping is joyously 
celebrating a victory.

ÅWhile clapping can be seen as a sign of 
joy, it depends on whether you are 
clapping or being clapped at to 
determine its value.

ÅThere is no real link between clapping 
and praising.

¶Psalm 47:1 is celebratory, not praising.



Raising Hands

ÅZach Neese in How To Worship A King 
(p. 120-121) gives ten verses to defend 
the practice of raising hands in praise.

ÅThe problem is that at least NINE of 
these verses have nothing to do with 
praising God.

ÅOnly Psalm 119:48 might support his 
argument, but it is unclear.

ÅWhat about the others?



Raising Hands

ÅNehemiah 8:6 ðOath

ÅPsalm 28:2 ðPrayer

ÅPsalms 63:4 ðBlessing

ÅPsalm 134:2 ðBlessing

ÅPsalm 141:2 ðPrayer

ÅLamentations 2:19 ðLamentation / Prayer

ÅLamentations 3:41 ðLamentation

ÅLuke 24:50 ðBlessing

Å I Timothy 2:8 ðPrayer



Dancing
ÅNeese appeals to the denominational boogeyman 

again on p. 122:



Dancing

ÅDance is used in the Scripture as an expression of 
joy or celebration

¶Miriam and the women danced ð Exodus 15:20

¶David danced before the Ark ð II Samuel 6:14

¶It is the opposite of mourning ð Psalm 30:11, 
Ecclesiastes 3:4

ÅThe type of dancing referred to is generally Jewish 
folk dancing, which is far removed from the sensual 
and wild dance movements of today.



Dancing

ÅThe verses most often used to defend 
dancing in the assembly of believers 
are Psalm 149:3 and 150:4.

ÅThese two Psalms are directed toward 
the òcongregationó and the 
òsanctuaryó, so they are claimed to 
describe Temple worship.

ÅHowever, if we must take everything 
in these verses as prescriptive, why do 
we not bring in our beds (149:5) or 
brings our swords (149:6)?



Dancing

ÅScott Aniol  writes:

ÅòIn other words, the point of the final psalms of the 
Old Testament are to encourage believers to praise 
the Lord in every aspect of life, whether they are 
participating in corporate worship, enjoying a social 
event that includes dancing and making melody on 
the tambourine, sleeping, or executing God's justice 
through war. As the final verse proclaims, ôLet 
everything that has breath praise the Lord! Praise 
the Lordõ (Ps. 150:6) [not KJV]!ó

ÅòTherefore, dance in the Old Testament appears to 
be non-sexual, exuberant celebration typically 
during a national celebration of victory. It never 
appears in the solemn assemblies of Israel's 
worship.ó



What about 
David dancing?

ÅThe Hebrew words used for Davidõs 
dance before Ark mean to òleapó or 
òspinó, so quite literally to òjump for 
joy.ó

ÅDavidõs dance was out of his personal 
joy and not in any way prescriptive for 
others.

ÅIf dancing were such an important 
expression of worship, then there 
should be more references to it in 
practice than just David here.



Dancing

ÅNeese makes one more fantastic claim using 
Zechariah 3:17.

ÅThe word for rejoice in òhe will rejoice over thee with 
joyó is the Hebrew word sus.

ÅNeese then claims the word means to òdance with 
joyó and that God literally dances to our singing.

ÅThe problem is, NO REPUTABLE SOURCE claims 
that meaning.

ÅSus means to be bright or cheerful or to rejoice.  

¶That can take expression in dancing, but that is not the 
meaning of the word.



Bowing

ÅThe last physical expression Neese uses 
is bowing (p. 124).

ÅWhether it is bowing the whole body to 
the earth of just the head, this is an 
appropriate posture to express worship.

ÅThe question then is, are we commanded 
to physically bow to God in corporate 
worship?

ÅThe only real mention of physically 
bowing in our present time is the 
example of Paul praying in Ephesians 
3:14-19.



Bowing

ÅNot just charismatics fall for this.

ÅDave Hardyõs book Worship  and  the Ear  of God 
promotes physically  bowing  in  private  and corporate 
worship.

ÅHe led his  church  in  having  a designated  time  of 
bowing before God.



Out of Balance

ÅNotice that all of  these physical 
expressions are positive?

ÅBecause of the overemphasis on praise, 
many expressions that would be seen 
as negative or unhappy are avoided.

ÅWhere are tears (Psalm 6:6), groaning 
(Psalm 38:9), mourning (Psalm 38:6), 
or complaint (Psalm 102 title)?

ÅThe Book of Psalms is a complete guide 
to expressing our hearts, not just in 
times of joyous praise.



Conclusion #3

ÅProponents of P&W overemphasize or 
misinterpret verses to support physical 
expression in worship.

ÅWhile it is not necessarily wrong  to be 
physically expressive in church, the 
type of expression promoted by P&W 
goes far beyond the bounds of 
Scripture and history.



Tabernacle Typology
Proponents of Praise & Worship Theology often use typological studies 
of the Tabernacle to defend their practices.



Typology

òA type is a divinely purposed anticipation 
which illustrates its antitype. These two 
parts of one theme are related to each 
other by the fact that the same truth or 
principle is embodied in each. It is not the 
prerogative of the type to establish the 
truth of a doctrine; it rather enhances the 
force of the truth as set forth in the 
antitype. On the other hand, the antitype 
serves to lift its type out of the 
commonplace into that which is 
inexhaustible and to invest it with riches 
and treasures hitherto unrevealed.ó ð 
Lewis Sperry Chafer



Danger of Typology

òTypology, like prophecy, has often suffered more from its friends 
than its foes. The fact that extremists have failed to distinguish 
between that which is typical and that which is merely 
allegorical, analogous, parallel, happy illustration, or 
resemblance may have driven conservative theologians from the 
field. When truth is tortured by faddists and extremists, an 
added obligation is thereby imposed upon conservative 
scholarship to declare it in its right proportions. It is obvious 
that to neglect truth is a greater error than to overemphasize it 
or to misstate it; and typology, though abused by some, is, 
nevertheless, conspicuous by its absence from works Systematic 
Theology. That typology is neglected is evident from the fact that 
of upwards of twenty works of Systematic Theology examined, 
but one lists this subject in its index and this author has made 
but one slight reference to it in a footnote.ó - Chafer



Tabernacle 
Typology

ÅòThe tabernacle is a heavenly order for 
worship.ó (p. 133)

ÅSo claims Zach Neese and other P&W authors.

ÅThe problem is that they the wild speculations 
that they make have no firm antitype from 
Scripture and frankly fail when scrutinized.

ÅThey also overlook many of the other key 
typological teachings from the Tabernacle, 
such as holiness, redemption, sanctification, 
and awfulness of sin.



Bizarre 
Connections

ÅNeese surmises  (p. 137) that since 
there is a gate on the Tabernacleõs 
outer wall that there must also be 
a latch.

ÅHe then connects this imagined 
latch to Psalm 100:4.

Å In doing so he claims that 
thanksgiving is some sort of 
password to enter the presence of 
God.

ÅNever mind that is actually a  
curtain and Psalm 100:4 has no 
bearing on its use.



Patently 
Wrong 
Information

ÅNeese claim on p. 191 that the drink offerings were 
poured out òin Godõs presenceó.

ÅHowever, the drink offering was consumed on the 
Brazen Altar with the sacrifice, not on the Altar of 
Incense ð Numbers 15:3 -5



Misleading 
Diagrams

ÅOn p. 27 of  How to Worship a King , this 
diagram appears to illustrate how the tribes of 
Israel camped around the Tabernacle.

ÅNeese notes that it looks like a cross.

ÅThe problem is that there is no way it could 
look like this

ÅThe Tabernacle court is 100 cubits x 50 cubits, 
or 150 feet by 75 feet (11,250 sq. ft.)

ÅHe is literally showing the 150,000+ people on 
the east and west combined into the area of 
about 2.5 basketball courts.



Prophetic Typology
ÅNeese goes even further and uses the 

Tabernacle as a model for church 
history.

ÅThis chart is on p. 271.

ÅHis outline of history is:
¶1st Century Church & the Great 

Commission circa 33 A.D.

¶The Reformation ð 1517

¶The Pentecostal Reformation ð 1904-
1906

¶The Jesus People ð Late 1960õs ð Early 
1970õs

¶The House of Prayer Movement ð 1999-
present

¶The Glory of God on Earth?



Conclusion #4

ÅProponents of P&W wrongly interpret 
the Bible through typology.

ÅThe reason is because typology is one 
of the weakest forms of interpretation 
when we stray too far from how the 
Bible interprets itself.



Tabernacle of David
Proponents of Praise & Worship Theology often use the so -called 
òTabernacle of Davidó to support their practices.



How many 
Tabernacles?

ÅWhen I first read How to Worship a 
King, I was confused by Neeseõs 
constant referral to there being 
Tabernacle s (plural)

ÅWhile he may not spend a lot of time 
on it, one of the earliest and most 
popular P&W emphases has been the 
òTabernacle of Davidó



Historical Background
Å c. 1150 B.C. ð The Tabernacle of Moses and 

Ark are together at Shiloh, where they had 
been for over three centuries. ð Joshua 18:1, 
Judges 18:31, I Samuel 1:3, 2:3

Å1122 B.C. ð The Ark is removed from the 
Tabernacle of Moses and brought to the war 
camp of the Israelites at Ebenezer, maybe 18 -
20 miles west of Shiloh. This First Battle at 
Ebenezer was a terrible defeat of the Jews by 
the Philistines. The Ark was captured in the 
battle and in the rout that followed it is 
believed by some that Shiloh was sacked or 
destroyed. ð I Samuel 4:1 -11, Jeremiah 7:12

Å1121 B.C ð The Ark spends seven months in 
the hands of the Philistines. It is was moved 
among their capitals of Ashdod, Gath, and 
Ekron . In each of these locations God cursed 
the inhabitants while they possessed the Ark. 
ð I Samuel 5:1 -6:1

Å1121 B.C. ð The Philistines send the Ark 
back to Israel by placing it on a cart pulled by 
two untamed milk cows. It arrives in 
Bethshemesh , where the Israelites there do 
not respect the Ark by opening it and God 
punishes their lack of reverence. ð I Samuel 
6:2-20

Å1065 B.C. ð David flees from Saulõs court and 
arrives at Nob. He is given shewbread by 
Ahimelech, implying that at least some of the 
Tabernacle furniture and setup is present 
there. The large number of priests and the 
high priest himself also suggest something 
special about this site. Based on the evidence, 
we assume that some form of the Tabernacle 
of Moses (minus the Ark) existed at Nob 
when David visited there. When and how it 
came to be here from its last appearance at 
Shiloh is unknown. ð I Samuel 21:1 -9



Historical 
Background, cont.

Å 1046 B.C. ð David attempts to bring the Ark to Jerusalem by 
placing it on a cart. Uzzah is killed when he attempts to steady 
the Ark on the cart. The Ark is placed in the house of 
Obededom, where it stays for the next three months. ð II 
Samuel 6:1 -11, I Chronicles 13:1 -14

Å 1046 B.C. ð David brings the Ark to Jerusalem, amid sacrifices 
and singing. It is placed in a specially constructed 
tent/tabernacle, the Tabernacle of David. ð II Samuel 6:12 -19, I 
Chronicles 15:1 -16:37

Å 1046 B.C. ð David organizes the service of the Levites to serve 
in two locations: before the Ark in Jerusalem and at the 
Tabernacle of Moses which was now in Gibeon. It is assumed 
that the Tabernacle of Moses moved to Gibeon after the 
slaughter of the priests at Nob by Doeg in I Samuel 22:6 -23 
This separation remained until the completion of the Temple by 
Solomon in 1004 B.C. ð I Chronicles 16:37 -43, 21:29; II 
Chronicles 1:3



Why a Tabernacle?
Å It appears that David saw this new tabernacle 
for the Ark (I am calling it the òTabernacle of 
Davidó to differentiate it from the òTabernacle of 
Mosesó) as only a temporary dwelling. We see in 
II Samuel 7 that David had every intention of 
building a grand Temple. Even though God did 
not allow him to build it, we see his concern and 
preparation for its construction (I Chronicles 22). 
David was anxious for the day when Godõs 
presence returned to Israel in a complete 
Tabernacle/Temple.

Å But David also realized that day had not arrived 
yet. The Tabernacle of David was a temporary 
structure that awaited something grander to 
replace it. Though they possessed the Ark and 
some blessing from their respectful keeping of it, 
Godõs presence was not upon it like the days in 
the wilderness. This is emphasized in the fact 
that Godõs presence fell in such a mighty way at 
the dedication of the Temple (II Chronicles 5:13 -
14) but no mention is made of any similar event 
for the Tabernacle of David.



Activities at the 
Tabernacle of David

ÅSacrifices ð II Samuel 6:17 -18, I Kings 3:15

ÅGathering of the people ð II Samuel 6:19

ÅCorporate praise ð I Chronicles 16:36

ÅPersonal Worship ð II Samuel 12:20

ÅNOTE ð Iõm honestly not 100% sure òhouse of the 
LORDó refers to the Tabernacle of David instead of the 
Tabernacle of Moses. It makes sense that he would go 
to the former rather than the latter since it was closer, 
but the use of the phrase òhouse of the LORDó 
generally refers to the Tabernacle of Moses or the 
Temple.

ÅMusic ð I Chronicles 15:16 -22, 16:42



Priests at the Tabernacle of David
ÅAsaph and his family took care of day -to-day 

affairs ð I Chronicles 16:37

ÅObededom and family were 
porters/doorkeepers ð I Chronicles 16:38

ÅNote that the names and positions that follow 
in I Chronicles 16:39 -42 appear to be 
associated with the Tabernacle of Moses at 
Gibeon and not the Tabernacle of David at 
Jerusalem. It is interesting to find that this is 
the first reference to incorporating music into 
the services at the Tabernacle of Moses.

ÅThe position of Asaph is interesting. If this is 
the same Asaph as in  I Chronicles 6:39, 
15:17, etc. (and there is little doubt that is 
the same person) then it is assumed that he 
must be exercising his musical abilities in 
this service. But Asaph could be acting in his 
position as a Gershonite . The Gershonites  
were the division of Levites charged mainly 
with carrying and caring for the decorative 
materials of the Tabernacle of Moses 
(Numbers 4:24 -28). 

Å It is also interesting to note that Obededom 
was a Kohathite (I Chronicles 26:1 -5), the 
division charged with carrying the òmost holy 
thingsó of the Tabernacle of Moses (Numbers 
4:4-14). Regardless, the presence of Asaph 
suggests but does not prove a musical 
program.



Assumptions about the Tabernacle of 
David
P&W proponents propose many ideas about the Tabernacle of David, most of which 
are pure conjecture.

The Tabernacle of David had only one compartment that corresponded with the Most Holy Place

There was unrestricted access for many/all into the presence of the Ark.

There was constant, 24/7 praise, worship, and music before the Ark.

David dwelt in his Tabernacle.

Godõs presence was in the Tabernacle of David.

The worship was marked by spontaneity and dancing.

David initiated a new form of worship marked by singing, physical expression, etc.



Prophecy and the Tabernacle of 
David
ÅA òtabernacle of Davidó is mentioned 

in Isaiah 16:5 and Amos 9:11 -12.

ÅIn Acts 15:13 -21, James quotes from 
Amos 9 to say support Gentiles being 
part of the church.

ÅMost conservative Bible scholars will 
say that the òtabernacle of Davidó in 
these verses is symbolic for the house 
or throne of David.

ÅPentecostal/Charismatic authors 
reinterpreted these verses to speak of 
the physical Tabernacle of David.
¶Though it is never actually called that 

name in Scripture.



Conclusion #5

ÅProponents of P&W have created an 
entirely new emphasis on a structure 
that the Bible itself does no place 
much importance on.

ÅThe Bible speaks of the Tabernacle of 
David as a temporary dwelling until 
the greater Temple was completed.

ÅGod does not hide major doctrines in 
obscurity.



Sensual Worship
Proponents of Praise & Worship Theology often make descriptions of 
intimacy with God using sexual imagery.



The Wrong Kind 
of Intimacy

ÅIt is amazing the amount of sexually 
charged phrases and terms that make 
their way into the lyrics of P&W songs 
and the writings of their proponents.



òSloppy Wet Kissó

We are His portion  and He is our prize
Drawn to redemption by the grace in his eyes
If grace is an ocean, we're all sinking (ha ha)

So heaven meets earth like a sloppy wet kiss
And my heart turns violently inside of my chest

I don't have time to maintain these regrets
when I think about the way

And oh
How He loves us oh
Oh how He loves us
how He loves us oh

Etc., etc. etc.

One of the most egregious examples is òHow He Lovesó by Jesus Culture



It is like a running jokeé
ÅThis articles from Relevant Magazine  

was published on February 14, 2022.

ÅIt jokingly highlights lyrics like:

¶And Ié Ié I-I -I, Iõm desperate for You / 
And Ié Ié I-I -I, Iõm lost without You / 
And Ié Ié I-I -I, Iõm desperate for You / 
And Ié Ié I-I -I, Iõm lost without You

¶Your fragrance is intoxicating in our 
secret place / Your love is extravagant

¶Lay back against you and breathe, feel 
your heart beat  / This love is so deep, itõs 
more than I can stand



Not just songsé
ÅThe problem is that the goal of òintimacyó with God paired with emotions simply 

begs to be sexualized.

ÅLetõs look at some examples from How to Worship a King :



Anotheré
ÅThis quote from p. 66 is after a 

discussion of the sinful woman in 
Luke 7:36 -50.

ÅLuke 7:45 - òThou gavest me no kiss: 
but this woman since the time I came 
in hath not ceased to kiss my feet.ó



Anotheré
ÅOn p. 67, he discusses how worship is 

like passionate kisses.



Last oneé
ÅThis one from p. 214:



Conclusion #6

ÅProponents of P&W often blur the lines 
of decency when describing òintimateó 
worship.

ÅThis is wrong on so many levels and 
debases great spiritual truths to fickle 
physical expressions.



Charismatic Influence
Many of the leading Praise & Worship experts are openly Charismatic 
in their doctrine, practice, and affiliations.



Surprised?

ÅNo fundamental or conservative 
Christian should be able to read the 
works of most P&W proponents 
without seeing the glaring examples of 
Charismatic practice in the authorõs 
lives.



Bob Kauflin

ÅDirector of Sovereign Grace Music

¶Donõt let that name fool you.

ÅHe is a leader in worship theology and 
practice.

ÅAuthor of Worship Matters

ÅIn his works he does try to add a deeper 
theology to P&W, but he cannot escape 
the Charismatic roots.

ÅNote ð I have had literal arguments 
about whether or not  he is Charismatic.  
I think the evidence is clear.



Charismatic!
ÅOn p. 86 Kauflin  says that he 
is not a òcharismaticó but a 
òcontinuationist ó because he 
believes in the sign gifts.

ÅBUT THAT IS LITERALLY 
THE DEFINITION OF A 
CHARISMATIC!



Gift of Prophecy
ÅOn p. 140, Kauflin  claims that he 

exercises the gift of prophecy by 
singing spontaneously composed 
lyrics on stage.



Charismatic Movement
ÅOn p. 153 he acknowledges that his movement was born out of the 

Charismatic movement.


